《Ellicott’s Commentary for English Readers – Joel》(Charles J. Ellicott)
Commentator

Charles John Ellicott, compiler of and contributor to this renowned Bible Commentary, was one of the most outstanding conservative scholars of the 18th century. He was born at Whitwell near Stamford, England, on April 25, 1819. He graduated from St. John's College, Cambridge, where other famous expositors like Charles Simeon and Handley Moule studied. As a Fellow of St. John's, he constantly lectured there. In 1847, Charles Ellicott was ordained a Priest in the Church of England. From 1841 to 1848, he served as Rector of Pilton, Rutlandshire. He became Hulsean Professor of Divinity, Cambridge, in 1860. The next three years, 1861 to 1863, he ministered as Dean of Exeter, and later in 1863 became the Lord Bishop of Gloucester and Bristol.

Conspicuous as a Bible Expositor, he is still well known for his Critical and Grammatical Commentaries on Galatians, Ephesians, Philippians, Colossians, Thessalonians and Philemon. Other printed works include Modern Unbelief, The Being of God, The History and Obligation of the Sabbath.

This unique Bible Commentary is to be highly recommended for its worth to Pastors and Students. Its expositions are simple and satisfying, as well as scholarly. Among its most commendable features, mention should be made of the following: It contains profitable suggestions concerning the significance of names used in Scripture.

00 Introduction 

JOEL.

Joel.

BY

THE REV. S. L. WARREN, M.A.,

Late Fellow of Wadham College, Oxford

INTRODUCTION

TO

JOEL.

JOEL has a peculiar claim upon the attention of the Christian reader, inasmuch as he foretells the advent of the Comforter, who would hereafter carry on and complete the work of the Saviour. Joel is as emphatically the prophet of the Holy Ghost as Isaiah is emphatically of the Messiah. If, therefore, it is permissible to discover in the twenty-third verse of the second chapter (see Note) a reference to Jesus Christ, as in the third chapter there is described the coming of the Almighty Father to judge the world at the Last Day, the prophet Joel has in his short book an evidence of the doctrine of the most Holy Trinity.

We may claim for him also one of the earliest places among the sixteen prophets (see Note on Acts 2:17); but Henderson, in his Introduction to the Minor Prophets, considers him chronologically the first of all. There is absolutely nothing known of his personal history, except the name of his father, Pethuel, and his conjectured residence in Jerusalem. The condition of the kingdom of Judah, as indicated in his prophecy, suggests that he flourished in the reign of Joash. Besides, had he lived at a later period than this, in his enumeration of the imminent enemies of his country he would hardly have omitted the names of the Babylonians, Assyrians, and Syrians. Dean Milman, in his History of the Jews (vol. 1, p. 370), says: “In my judgment the silence about the Assyrian power is conclusive as to this early period assigned to the prophecies of Joel.” We therefore assign to him the date of about 870 B.C.

This period of Jewish history saw a great revival of the worship of Jehovah, after the idolatrous movement under Athaliah, the queen-mother, daughter of Ahab and Jezebel, had been suppressed. The protectorate of the kingdom during the minority of Joash was in the hands of the high priest Jehoiada; and he had excited immense enthusiasm in the Temple and its services. And such an enthusiasm as then existed is in a marked manner evident in the prophecy of Joel. In the vivid description of the straits to which the kingdom was reduced by the famine and locusts, the most grievous calamity is the enforced suspension of the Temple sacrifices. “Gird yourselves, and lament, ye priests: howl, ye ministers of the altar: come, lie all night in sackcloth, ye ministers of my God: FOR THE MEAT OFFERING AND THE DRINK OFFERING IS WITHHOLDEN FROM THE HOUSE OF YOUR GOD” (Joel 1:13). While, on the other hand, when there is a glimpse of better days the prophet’s joy culminates in the hope that these sacrifices will be restored: “who knoweth if he will return and repent, and leave a blessing behind him; EVEN A MEAT OFFERING AND A DRINK OFFERING UNTO THE LORD YOUR GOD?” (Joel 2:14). There is further teaching in the words of this inspired prophet of extreme importance at all times, and especially in these latter days—the teaching that God heareth prayer in respect of those events which are due, as it is said to the laws of nature. We are sometimes met with the argument that it is even an impertinence to endeavour to interfere with such laws by our prayers. But we have a wiser teacher in Joel. When our land is threatened with famine through excessive drought (or through excessive rain) and the natural impulse of our hearts is to offer up prayers and intercessions to Almighty God, we may turn to the striking precedent which God has given us in this prophet, for who knoweth whether (even in our emergency) He will turn and repent, and leave a blessing behind Him?

All the commentators who have earnestly considered the nature and the matter of this prophecy have found immense difficulty in the question whether Joel intended literally a plague of locusts to be understood as the calamity which he described, or whether he rather desired to convey under that figure a description of the human enemies of Judah. It is well known that the ravages of locusts were among the punishments of God most highly dreaded by the Jews. Solomon enumerated them among the special causes for prayer to the Lord, in his supplication at the dedication of the Temple. And, as will be found noticed in the Commentary, the Eastern nations without exception dreaded, and dread, an incursion of locusts as one of the greatest scourges of their countries. But although such a plague may, in the first instance, have aroused the prophet’s extreme apprehension, and stirred his soul to its lowest depths, still we rise up from the perusal of his words convinced that they refer to some greater anxiety yet to come—some incursion of enemies, who would inflict terrible ravages upon the land, leaving it desolate and bare behind them, after the manner of these locusts.

Under such circumstances as we have suggested, Joel appeared at Jerusalem with the suddenness of an Elijah before Ahab. He came, as it were, out of the darkness of the unknown to declare the wrath of God, as manifest in the visitation on the land. He exercised on the instant the office and authority of a prophet, calling upon the priests to perform their duties in a terrible emergency. He demanded of them a solemn Litany to deprecate the anger of the Lord, and to invoke His compassion on the devastated country. He described the horror of the situation in graphic details. There was an enemy in their midst, countless in number, inexorable, remorseless. Their ravages stared them in the face on every side. The foliage of the country is gone, the trees stand stark and bare, as if fired, all vegetation is destroyed; vines, fig-trees, pomegranates, palms, apple-trees—all are withered, the corn is wasted, the seed is sodden, the very beasts of the field are dying for lack of moisture. The locusts of various kinds are at work, sparing nothing; at the same time, a drought assists their ravages. The locusts found the land a Garden of Eden, they leave it a wilderness. Fields, streets, houses, walls are occupied by this terrible pest. Let the priests therefore stir themselves, proclaim a fast for high and low, that a common supplication may be made for the removal of this plague.

But there lay something still more anxious beneath the visitation, although it far surpassed all previous experience of locusts. It was in a marked manner symbolical of that scourge which David most feared, the scourge of war; so that the national Fast called for by the present overwhelming calamity was quickened by the apprehension of an invasion by foreign enemies. In this apprehension the prophetic description of Joel culminated. The unparalleled visitation of the locusts was an advanced guard of greater terrors to come. So the prophet interpreted it.

Joel then saw the submission of the people, and as its effect the plague averted. Once more plenty smiled upon the land—plenty, which was the gift of God. And the material gift was an earnest of a spiritual gift which was to come to pass “afterward.” The Spirit of God was to be poured out, as St. Peter declared it was poured out in the last days, on the Day of Pentecost. Thenceforward Joel was caught up, so to speak, into the regions of apocalyptic vision. He beheld the victory of the people completed in the eternal victory of the last day. The multitudes came together to be judged in the eponymous valley of Jehoshaphat, and the Lord was the judge. After the conflict, after the judgment, there was the vision of peace. The enemies have ceased to exist; the people of the Lord are in the mansions of eternal blessedness, and in their midst is God, blessed for ever.

01 Chapter 1 

Verse 1
(1) Joel.—Compounded of Jehovah—El, the composite title of the God of Revelation and of Nature, which is the subject of Psalms 19. It was a favourite name among the Jews, and was borne by an ancestor of Samuel, who gave it to his elder son. There is nothing known of the personal history of Joel the prophet, except the name of his father, Pethuel, or—LXX.—Bethuel.

Verse 2-3
(2, 3) Hath this been in your days.—The introduction points to the startling nature of the portent: it was unexampled; it was a cause of consternation to all who beheld it; it would be recollected as a subject of wondering comment among succeeding generations. The hand of God was evident, recalling the marvellous things he did in the land of Egypt, in the field of Zoan.

Verse 4
(4) That which the palmerworm hath left.—The picture is introduced suddenly and graphically. “Behold the desolation!” “Note the cause.” The earth is bared by locusts beyond all previous experience. There were different sorts of locusts; as many as ninety have been reckoned. The four names, palmerworm, locust, cankerworm, caterpiller, indicate different swarms of the insect. The first—Gazam—points to its voracity; the second—Arbeh—its multitude; the third—Yelek—its manner of “licking up” the grass like cattle; the fourth—Chasil—its destructive effect. The number enumerated, four, draws attention to the “four sore judgments” with which Ezekiel was instructed to threaten Jerusalem, and to the four foreign invasions by the Assyrians, Chaldæans, Macedonians, and Romans.

Verse 5
(5) Awake, ye drunkards—i.e., awake from such an insensibility as wine causes. The people failed to see the hand of God in the terrible calamity, like an acted parable, of the locusts. Insensate, as the revellers in the halls of Belshazzar, they carried on their feasting even while the enemies were at the city gates.

It is cut off from your mouth.—Either joy and gladness, as given in the LXX., or the means of indulgence have been suddenly taken away.

Verse 6
(6) A nation.—It was not uncommon with Hebrew writers to apply the name people or folk to animals, as, “The ants are a people not strong;” “The conies are but a feeble folk” (Proverbs 30:25-26); but the word used by Joel is different from that in the Proverbs. He selected a word indicative of foreign nations, suggestive of attack, including both the irrational invader and the foreign conqueror. The surpassing strength of the nation is indicated by the extraordinary power of the locust’s teeth, compared to that of the lion’s jaws. The same comparison is made by St. John (Revelation 9:8): “Their teeth (the locusts) were as the teeth of lions.”

Verse 7
(7) My vine.—This expression might well captivate the Jewish ear. God appropriates to Himself this land on which the trouble was, by His providence, to fall, and in wrath remembers mercy. It is “my vine,” “my fig-tree,” the people of God’s own choice, that were afflicted; and the affliction, however fully deserved, was, to speak as a man, painful to the Lord, “who doth not afflict willingly.” Yet the devastation was to be complete. God’s pleasant vine was doomed, and the fig-tree was to be cut down.

Verse 8
(8) For the husband of her youth.—The land is addressed as a virgin betrothed, but not yet married, and forfeiting her marriage by unworthy conduct. Such was the relation of Israel to the Lord: He was faithful, but Israel unfaithful. Now let her mourn the penalty.

Verse 9
(9) The meat offering and the drink offering—i.e., all the outward and visible signs of communion with God are cut off. The means are lost through this visitation. There is a total cessation of “the creatures of bread and wine.” The immediate significance of this fact is naturally appreciated first by “the priests, the Lord’s ministers.”

Verse 10
(10) The new wine.—The necessaries and delights of life are all gone: “the wine that maketh glad the heart of man, the oil that makes his face to shine, the bread that strengthened man’s heart” (Psalms 104:15).

Verse 12
(12) The vine is dried up.—The ravages produced by the locusts and the drought are universal. There seems to be a method in the enumeration of the trees. The vine is the favourite term for the chosen people; the fig-tree has its life prolonged at the intercession of the “dresser of the vineyard,” in our Lord’s parable (Luke 13:8); the tall and stately pomegranate is of such importance as to give its name to the idol Rimmon; yea, and the palm-tree, even that is gone; the apple also, including the lemon, citron, &c.—all joy is vanished.

Verse 13
(13) Gird yourselves, and lament.—The priests are exhorted to commence preparations for a national humiliation, beginning with themselves; for the visitation touches them in a vital part: they have no sacrifices to offer to the Lord.

Verse 14
(14) A solemn assembly.—The Hebrew word strictly means a festival day, on which the people gathered themselves together, being relieved from work. Here they are summoned for a fast. The word may also be translated, as in the margin, “a day of restraint,” its root signifying to shut, to hold back.

Verse 15
(15) Alas.—The exclamation is repeated three times in the LXX. and Vulg., thus giving occasion to Jeremy Taylor’s comment: “When the prophet Joel was describing the formidable accidents in the day of the Lord’s judgment, and the fearful sentence of an angry judge, he was not able to express it, but stammered like a child, or an amazed imperfect person, A. A. A. diei, quia prope est Dies Domini” (“Christ’s Adv. to Judgment,” Serm. iii., pt. 3).

Almighty.—Shaddai. A title signifying the omnipotence of God, especially with reference, as here, to His power to destroy. The Hebrew preserves the alliteration, Shod Mishaddai, destruction from the destroyer. The Almighty was the general title of God. “I appeared unto Abraham, unto Isaac, and unto Jacob by the name of God ALMIGHTY, but by My name JEHOVAH was I not known unto them.” (See Note on Genesis 17)

Verse 17
(17) The corn is withered.—The results of the terrible drought, coincident with the ravages of the locusts, are now described. The ancient versions present difficulty and variety in the exact rendering of this verse, owing to several words occurring in it being not found elsewhere in Holy Scripture. On the whole the English text seems correct and satisfactory.

Verse 18
(18) How do the beasts groan.—All creation is represented as sharing in the dread perplexity; the beasts are involved in it, as also in Nineveh the animals were united in the proclamation of the general fast by the king’s decree, when he had heard of the preaching of Jonah.

Verse 19
(19) The fire hath devoured.—This may be explained as produced by the scorching heat bringing about spontaneous combustion, or by the efforts of the people to exterminate the locusts by burning the trees, or by the mark, as of fire, left upon all vegetation after the locusts had finished their work of devastation.

Verse 20
(20) The beasts of the field cry also unto thee.—The prophet has cried to God; the very beasts echo that cry, “looking up” to Him. As yet, man seems dumb.

02 Chapter 2 
Verse 1
II.

(1) Blow ye the trumpet.—The preaching of the prophet increases in its intensity. Behind the locusts, exemplified by them, there is a still more terrible visitation. He sees on the horizon a mustering of the nations hostile to his people, bent on destroying them. Let the priests stir up the people for a fast, and for the defence of their land by the trumpet. The locusts have done their symbolical work, they have left their mark on the country. Now the day of Jehovah, the manifestation of His power, is approaching—it is imminent.

Verse 2
(2) The morning spread upon the mountains.—The Hebrew word here used for morning is derived from a verb, Shachar, which has for one meaning “to be or become black,” for the second “to break forth” as light. From this latter signification is derived the word for morning—dawn; from the former comes the word “blackness,” which gives the name Sihor to the Nile (Isaiah 23:3). It seems accordingly more in harmony with the present context to take the sense of the word in its reference to blackness, and to understand it as indicating a thick, dark, rolling cloud settled upon the mountain top. The description following comprehends equally the natural and political locusts.

Verse 3
(3) Before them . . . behind them.—As with the locusts, so with the invading hosts of enemies: the country is found a paradise, and left a desert.

Verse 4
(4) As the appearance of horses.—So also are locusts described in the Revelation: “And the shapes of the locusts were like unto horses prepared unto battle” (from this likeness the Italians call a locust cavalletta) . . . “and the sound of their wings was as the sound of chariots, of many horses running to battle” (Revelation 9:7; Revelation 9:9).

Verse 6
(6) All faces shall gather blackness.—There are different explanations of this Hebrew phrase, which expresses the result of terror. Some translate it “withdraw their ruddiness,” i.e., grow pale; others, “draw into themselves their colour;” others, “contract a livid character.” The alternative rendering in the margin, “pot,” which is that of the LXX., the Vulg., and of Luther’s translation, is obtained from the similarity of the Hebrew words for “ruddiness” and “pot.” The comparison is in this case between the faces growing black under the influence of fear, and of pots under the action of fire. The prophet Nahum uses the same expression (Joel 2:10).

Verses 7-9
(7-9) They shall run lite mighty men.—The onward irresistible march of the invaders is graphically described by the illustration of the advance of locusts. They appear on the mountains which environ the city, they mount the walls, they rush through the streets, they enter the houses, they are in possession of Jerusalem. Dr. Thomson (The Land and the Book, p. 416) describes the movements of a locust army in the following terms:—“Their number was astounding; the whole face of the mountain was black with them. On they came, like a living deluge. We dug trenches, and kindled fires, and beat and burned to death heaps upon heaps; but the effort was utterly useless. Wave after wave rolled up the mountain-side, and poured over rocks, walls, ditches, hedges—those behind covering up and bridging over the masses already killed.”

Verse 10
(10) The earth shall quake before them.—Some commentators call this description “a specimen of the highly-wrought hyperbolical features of Hebrew poetry,” but it is the presence and judgment, the voice of the Lord in the thunder, which causes this trepidation. The signs in the heavens will be manifested at the judgment day.

Verse 11
(11) His army.—“In every stage of their existence these locusts give a most impressive view of the power of God to punish a wicked world” (The Land and the Book, p. 417).

Verse 12
(12) Saith the Lord.—The word saith is here no common word in the Hebrew. It implies an authoritative and most weighty utterance, as in Psalms 110:1, “The Lord said unto my Lord.” “The word is used in almost every instance of the immediate utterance of God Himself; more rarely of that of the prophet or inspired organ of the Divine revelations” (Perowne, Commentary on the Psalms, vol. ii., p. 300).

Turn ye even to me.—The question, “Who can abide it?” is left unanswered. But the only possible reply is inferred in the touching appeal which the prophet is inspired by Jehovah to make, that His righteous anger may be averted.

Verse 13
(13) Repenteth him of the evil—i.e., in the sense that of His own will He would not the death of a sinner. The judgments of God, like His mercies, are conditional. As the “Lord repented (i.e., grieved) that He had made Saul king over Israel,” and revoked the appointment, so now He repenteth Him of the evil which will fall on His people if impenitent. If they will repent, it may be He will do it not.

Verse 14
(14) Even a meat offering.—The returning favour of the Lord will enable the daily sacrifices to be restored, which had failed through the visitation (Joel 1:9).

Verse 15-16
(15, 16) Sanctify a fast.—The prophet renews, therefore, his summons to the priests to proclaim a day of humiliation, on which all, without distinction of age or circumstances, are to be required to present themselves before the Lord. There was no room for the plea, “I have married a wife, and therefore I cannot come.”

Verse 17
(17) That the heathen should rule over them.—All mention of the locusts is dropped. The lesser calamity is swallowed up in the apprehension of the greater.

Verse 19
(19) I will no more make you.—The reply of the Lord is directed to remove the fear that by reason of the destruction of the fruits of the land the people would be at the mercy of the invading nations.

Verse 20
(20) The northern army.—Literally, him of the north. “This is an exception to the usual direction of the flight of locusts” (Stanley, Jewish Church), but it may be literally applied to the Assyrian hordes, whom the Jews generally spoke of as dwelling in the north. In Jeremiah 1:13 the symbolical caldron is represented as pouring its contents (the Chaldæan army) southwards from the face of the north. And even though the wind might be conceived as capriciously blowing the locusts from the north, yet the addition of the patronymic syllable to the Hebrew word indicates a native of the north, which excludes a reference to locusts. Under the image of the destruction of the locusts, the prophet points to the deliverance from the northern invaders.

The east sea is the Dead Sea; the utmost or hinder sea is the Mediterranean; the desolate land is the southern desert. The northern invader shall be expelled all along the coasts of Palestine. His stink shall come up. In the eighth plague of Egypt, when on the repentance of Pharaoh the locusts were removed, they were cast into the Red Sea, and there remained not one locust in all the coasts of Egypt (Exodus 10:19). In the present instance there is the result stated in the case of the decomposition of the bodies of the locusts left on the land: the air was infected with a horrible pestilence. There are various allusions to this terrible result of their putrefaction in the writers who describe the horrors of a plague of locusts. St. Jerome tells of the awful sufferings inflicted on man and beast through this cause; and St. Augustine (De Civitate Dei, iii. 31) relates that eight hundred thousand men perished from this reason in the kingdom of Masinissa alone, besides many more near the coast. Thus Joel declares the complete destruction of the enemies of Israel, who having completed the purpose of vengeance for which they were summoned, and, like the Assyrians under the walls of Jerusalem, having exalted themselves against the Lord, perish miserably under the stroke of His power.

Verse 21
(21) Fear not, O land . . .—The sentence of the reversal of judgment has gone forth, and all nature—animate and inanimate, rational and irrational—which had been included in the curse is summoned to rejoice in the blessing vouchsafed by the Lord.

Verse 23
(23) Ye children of Zion—i.e., they were called upon to manifest their rejoicings in the place where the trumpet had been sounded for the proclamation of the fast.

The former rain moderately.—St. Paul adduces the gift of the rain as a witness to the people of Lystra of the existence and beneficence of God, who “gave us rain from heaven, filling our hearts with food and gladness.” The possibility of the interpretation of “the former rain moderately” out of the Hebrew words by a “teacher of righteousness,” as in the Vulg. and in our margin, has led to the connection of this passage with a prophetic intimation of the advent of the Messiah.

In the first month.—Better, as at first, as before.

Verse 25
(25) I will restore to you the years—i.e., the years which would have been necessary in the ordinary course of nature for the land to recover from the ravages of the “great army.”

Verse 27
(27) I am in the midst of Israel.—This Divine assurance, similar to that with which the book ends, prepares the way for the spiritual blessings about to be announced.

Verse 28
(28) I will pour out my spirit upon all flesh.—Holy Scripture is itself the interpreter of this most weighty promise. St. Peter’s quotation and application of it in the Acts is its commentary. “Afterward “—LXX., after these things becomes in the apostle’s mouth—“in the last days”—i.e., in the Christian dispensation, when, after the punishment of the Jews by the heathen, their king came—“my Spirit”—St. Peter renders “of my spirit,” after the LXX., indicating the gifts and influences of the Holy Ghost—“upon all flesh”—i.e., without distinction of race or person—“they of the circumcision were astonished because that on the Gentiles also was poured out the gift of the Holy Ghost.” The outward manifestation of these gifts, as shown on the Day of Pentecost, in accordance with this prediction, was gradually withdrawn from the Church; the reality remains.

Verse 29
(29) And also (better, even) upon the servants. . . .—The result of which promise, according to St. Peter’s interpretation, is “They shall prophesy.” “The promise is to you and to your children, and to all that are afar off, even as many as the Lord our God shall call” (Acts 2:39).

Verse 30-31
(30, 31) The sun . . . and the moon.—These words, recalling some of the portents in the ancient history of the Jews (especially as instanced in some of the plagues of Egypt) are taken up by our Lord Himself, as ushering in the great day of judgment; and they are echoed again by St. John in the vision of the opening of the sixth seal: “For the great day of His wrath is come, and who shall be able to stand?” (Comp. Joel 2:11 of this chapter.) The sun and moon, &c., may include the luminaries in heaven and the potentates on earth.

Verse 32
(32) Deliverance.—Or, perhaps better, those that escape. St. Paul quotes from this verse (Romans 10:13), transferring the reference to the Messianic advent, to prove the universality of the deliverance effected by our Lord, who abolished the difference between Jew and Greek. In His Church, the heavenly Jerusalem, freed from the persecutions and defilements of the world, there is salvation for all who call upon the name of the Lord, their names are inscribed upon the roll as citizens of Zion.

03 Chapter 3 
Verse 1
III.

(1) That time.—The whole course of the events of the world is shown to lead up by Divine providence to the Great Day of the Lord, when “the crooked shall be made straight, and the rough places plain, and the Lord shall be exalted.” Then will be “the times of the restitution of all things;” then will the people of God be brought out of captivity, and vengeance executed upon their enemies. This progress, with its final consummation, is the subject of the concluding lines of Joel’s prophecy.

Verse 2
(2) The valley of Jehoshaphat.—Some fifty years before Joel prophesied the kingdom of Judah had been menaced by an imposing confederacy of hostile tribes. It was an occasion of great anxiety. A national fast was proclaimed, and after it Jehoshaphat engaged and completely routed the enemy in a valley in the wilderness of Tekoa. (See 2 Chronicles 20) The victory was an occasion of immense exultation, and seems to supply the imagery with which Joel describes the day of the Lord. The name of Jehoshaphat was at some period given to the Kedron Valley, but it is here used rather in its grammatical meaning as the scene of the Divine judgment, the words signifying “the valley where Jehovah judgeth.”

Verse 3
(3) Cast lots . . .—The nations who oppressed and carried away the Jews treated them as chattels, cast lots for the possession of them as slaves, and purchased a night’s revelry or other indulgence with the captives they had taken.

Verse 4
(4) What have ye to do with me?—Rather, What are ye to me? God, identifying Himself with His people, threatens retaliation upon their enemies for the wrongs they had inflicted upon them. Tyre and Zidon had oppressed the Jews in the time of the judges, and would do so again: the Philistines also were to the last the inveterate enemies of Israel; but in the end, could they measure strength with God?

Verse 5
(5) My silver.—Mine, as being the property of my people, not as being dedicated to the service of the Temple. In the time of Jehoram, the Philistines and others had “carried away all the substance that was found in the king’s house” (2 Chronicles 21:17).

Verse 6
(6) Unto the Grecians.—Javan, the Hebrew name for Greece, is mentioned in Ezekiel as one of the representatives of the heathen nations who “traded (with Tyre) the persons of men and vessels in her market” (Ezekiel 27:13). The Grecian traffic in slaves was enormous.

Verse 8
(8) I will sell your sons. . . .—The Philistines came under the power of Uzziah and Hezekiah, who may have sold them to the Sabeans on the Persian Gulf, by whom they would have been passed on to India. The Philistines were also sold in great numbers by the Grecian conquerors in the time of the Maccabees.

Verse 9
(9) Prepare war . . .—Literally, sanctify war. It was to be taken up deliberately, and after due religious rites, according to the customs of the nations. They are thus challenged, or rather summoned, to a trial of strength with Jehovah at a typical “Armageddon.”

Verse 10
(10) Beat your plowshares . . .—When the contest was over, and the victory of the Lord achieved, Micah foresaw the reversal of this order: the weapons of offence were once more to resume their peaceful character. “They “—i.e., the nations—“shall beat their swords into plowshares, and their spears into pruning-hooks; nation shall not lift up sword against nation, neither shall they learn war any more” (Micah 4:3).

Verse 11
(11) Thy mighty ones—i.e., thy, because Jehovah had summoned them to take arms, as champions against Him in the final conflict.

Verse 13
(13) Put ye in the sickle.—In the enthusiasm of his vision the prophet crowds together metaphors to intensify the description of the coming encounter between Jehovah and the enemies of His people. It is represented by the judgment seat, the harvest, and the vintage. The hour of judgment has arrived—Jehovah Himself is judge. The harvest-time, which is the end of the world, has come—let the angel-reapers put in their sickle. In the wine-press the grapes are gathered in—let the labourers hasten to press the juice out with their feet.

Verse 14
(14) Multitudes.—The command has gone forth; it is obeyed; and the prophet stands aghast at the vast multitudes assembling in the valley of decision, the place of judgment.

Verse 16
(16) The Lord also shall roar . . .—This is the key-note of the prophecy of Amos, who opens his appeal with these words. The majestic roar of the lion is transferred to express victorious utterance of the Lord’s judgment: it is irresistible. As St. Paul wrote, “The Lord Himself shall descend from heaven with a shout, with the voice of the archangel, and with the trump of God” (1 Thessalonians 2:16). The temporal success of the Jews in their future conflict with their enemies is blended with the final triumph of the Lord in the judgment day.

Verse 17
(17) No strangers pass through her.—Strangers signify the aliens who had hitherto oppressed. They are like the spots and wrinkles which would defile the bride—the Church of God.

Verse 18
(18) The mountains shall drop down new wine.—The material prosperity depicted in these verses symbolises the glorious reign of Jehovah when the last enemy has been destroyed, and “God is all in all.”

A fountain shall come forth.—The spiritual fertilising power of the knowledge of the Lord is compared to the life-giving influence of a stream of water, which causes luxuriance to the trees on its banks. This imagery is exemplified by Ezekiel, who traces the course of the waters issuing from under the threshold of the house of the Lord (Ezekiel 47). (Comp. Zechariah 14:8; Revelation 22:1.)

The valley of Shittim.—Heb., acacias. Shittim, in the land of Moab, is symbolical of the barrenness and sterility of land where there is no water; of the dry places of the world, where there are trees lacking moisture: the heathen, to whom God is not known, shall yet become covered with the knowledge of the Lord.

Verse 19
(19) Egypt shall be a desolation.—Egypt and Edom always excited feelings of abhorrence in the hearts of the Jews. The memory of the exile in Egypt was always fresh and keen; no retrospect of their past history could leave it out of account. And the national detestation of the false and cruel-hearted Idumæan kinsmen is recalled by Obadiah in his prophecy and touching record; as also in Psalms 137, as rendered in the Prayer Book, “Remember the children of Edom, O Lord, in the day of Jerusalem, how they said, Down with it, down with it, even to the ground.”

Verse 21
(21) I will cleanse . . .—The LXX. translate this sentence, “I will avenge their blood, and not leave it unavenged”—i.e., the “innocent blood” mentioned in Joel 3:19; but the promise seems rather to indicate, as in the English Version, the extension of God’s pardon to those hitherto unpardoned.

The Lord dwelleth in Zion—i.e., over a raging and swelling world, probably unconscious of Him, the Lord nevertheless reigns in the heavenly Jerusalem, and all His redeemed shall dwell securely under His eternal rule. “And the name of the city from that day shall be Jehovah Shammah, the LORD IS THERE (Ezekiel 48:35).

